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Introduction
How can a culture that has been completely wiped out ever be revitalized?
For almost three decades, from the Fall of 1835 until 1863, the Ngāti Tama and Ngāti
Mutunga Māori tribes from Northern Taranaki brutally attacked a neighboring indigenous tribe,
the Moriori people of the Chatham Islands, or Rēkohu, off the coast of New Zealand. This
genocide stemmed from a land dispute in which the Ngāti Tama and Ngāti Mutunga desired to
take over the Chatham Islands, the Moriori homeland. The Ngāti Tama and Ngāti Mutunga
enslaved the Moriori, killing anyone who would not submit to enslavement. The Moriori were
known to be relatively peaceful, living for centuries in isolation on the Chatham Islands. It is
crucial to note that the Ngāti Tama and Ngāti Mutunga are only two of the 100+ Māori tribes in
New Zealand and are the only tribes responsible for the invasion and genocide (Solomon
Interview). Throughout my research I had only seen the perpetrators of the genocide labeled as
Maori, rarely distinguished into individual tribes. I was initially inclined to do the same in my
own paper, following suit. However, I was informed that solely the Ngāti Tama and Ngāti
Mutunga committed these horrible acts and it is disrespectful and ignorant to group together all
Maori tribes into one as each tribe has their own individual culture. The Ngāti Tama and Ngāti
Mutunga cultures have their own intricate histories that seemingly only cross paths with the
Moriori as a result of British imperialism and forced migration. With minimal outside contact
until the late 1700s, the Moriori developed a unique culture. The Moriori and the Ngāti Tama and
Ngāti Mutunga were not the only players in this genocide; the British had a hand in the attacks as
well, though the British influence was not as direct as it was in other colonial genocides. In the
mid-1800s, the British colonization of New Zealand and the surrounding areas inspired the Ngāti
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Tama and Ngāti Mutunga to take similar actions in the Chatham Islands. The two Māori tribes
brought with them superior technologies and weaponry, which they proceeded to use to commit
unprecedented atrocities.
The Moriori genocide is particularly complicated, as both the perpetrators and the victims
were from tribal groups. Nonetheless, the Ngāti Tama and Ngāti Mutunga felt an extreme sense
of superiority towards the Moriori. The Ngāti Tama and Ngāti Mutunga believed they had a right
and a duty to take over the Chatham Islands, believing that the inferior Moriori were simply an
obstacle to this destiny and therefore deserved to be killed or enslaved. Even though the Ngāti
Tama and Ngāti Mutunga claimed to have killed the Moriori only for their lands, the complete
destruction of Moriori culture by the Ngāti Tama and Ngāti Mutunga and their belief in the
Moriori's genetic inferiority severely weakens this argument. To begin with, the Moriori were a
small tribe, reaching a peak population of about 2,000 in total. By the end of 1863, the Ngāti
Tama and Ngāti Mutunga had killed or enslaved nearly all 2,000 members of the tribe. In the
process, the Moriori lost their culture, their societal structure was destroyed, and their way of life
nearly disappeared at the hands of the Ngāti Tama and Ngāti Mutunga. However, the few
surviving Moriori's descendants did not want their culture lost and have battled to revitalize
Moriori culture and practices. 1862, the Moriori petitioned the New Zealand Crown for land
rights and emancipation from slavery, which the Crown denied. For the next century and a half,
the Moriori presented claims disputing their traditional lands' seizure but were repeatedly
rebuffed. Finally, in 2017, Maui Solomon, a descendant of the last full-blood Moriori, petitioned
the Crown on the grounds of settling historical claims - and succeeded.
This thesis opens with a synopsis of the Moriori people's history on the Chatham Islands,
providing context for their lives before the Ngāti Tama and Ngāti Mutunga invasion in 1835. The
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research links British imperialism in New Zealand to the Ngāti Tama and Ngāti Mutunga’s
ability to commit such a gruesome genocide. The history is followed by details of the ensuing
genocide and enslavement, characterizing the Moriori lives lost and the related cultural
destruction. Following the details of the genocide, I delve into the available, and unavailable,
primary resources referencing the Moriori and the genocide. The research uncovers how the
available information and documentation, or lack thereof, perpetuates the destruction of Moriori
culture and how public perception of the genocide has changed over time. Finally, this thesis
examines the claims for reparations to rebuild Moriori culture and ultimately attempts to prove
that Moriori culture is alive and well today, despite the genocide. Ultimately, I conclude that
cultural groups are able to survive if at least one person is willing to put in the energy to nurture
the culture. As long as there is a memory of cultural practices, descendants are able to replicate
the actions of their ancestors and the culture lives on through subsequent generations despite
their ancestors’ tragic ends.
As exemplified by the Moriori genocide and their struggles for reparations, the value of
reparations to regaining a sense of community and culture after the genocide, or any act of mass
violence, cannot be overstated. Current literature on the Moriori genocide is quite limited, with
the same authors repeating information in multiple resources. Many sources present the content
with different phrasing, but the subject matter and fundamental information are generally
identical. Some anthropologists, notably Michael King, lived alongside the Moriori on the
Chatham Islands in the past. Much of the present-day knowledge about the islands and the
Moriori stems from these researchers and their cultural interpretations. However, Moriori culture
is not a figment of the past. It is very much alive. In large part, this survival is due to reparation
efforts led by Moriori descendants. Many believed that the 1933 death of Tame Horomona Rehe,
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the last full-blood Moriori, commonly called Tommy Solomon, would herald the end of Moriori
culture. However, Moriori descendants have kept their culture alive and preserved their ancient
traditions by establishing trusts and archives dedicated to the revival of Moriori culture.

Figure 1. Portrait of Tommy Solomon from the Karapuna Moriori Photo Collection.

Part 1: Migration - The Moriori Move to Rēkohu
The Moriori set sail from New Zealand “sometime between the years 1000 and 1600,”
landing on Rēkohu, now referred to as the Chatham Islands (Frost). Though the precise date of
the Moriori’s first migration to the Chatham Islands is unknown, tribal lore clearly describes that
the Moriori were told by their god, Atua, to travel to a land in the East and establish a life there
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for their people (Belich, 66). The Moriori lived mainly on Chatham Island and Pitt Island. These
islands were nearly uninhabitable, and the resulting Moriori lifestyle was remarkably harsh.

Figure 2. Map of the Chatham Islands from Dendroglyphs of the Chatham Islands by Christian
Jefferson.
None of the traditional Polynesian crops could grow in the islands' colder climate, and
there were no indigenous mammals on the island to sustain them, so the Moriori got most of their
food from the sea (Frost). During parts of the year, the Moriori struggled to find sufficient food
to eat, but seafood was plentiful in other parts of the year. Even this meager diet was later
uprooted with the advent of the sealing industry. In response to their new climate, the Moriori
changed every aspect of their daily routines, "including their diets, clothing, transport, social
structures, and military practices," to fit the Chatham Islands environment (Frost). The Moriori
lived hardworking lives, adapting to their unusual and challenging environment. Sadly, Moriori
lifespans were short, believed by many to be a product of the combination of profoundly high
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infant mortality and infections resulting from grinding down their teeth by eating shellfish
(Frost). Despite this severe lifestyle, or perhaps, because of it, the Moriori were notably peaceful
people compared to most of their Polynesian counterparts.
The Moriori are known for their calm and cohesive culture. The group "adopted pacifism,
known as Nunuku's law," and preaching anti-war and anti-cannibalistic values, where
"manslaying must cease henceforth forever" (Frost). These ideals were a byproduct of their
isolated and distinctive environment. Since the Chatham Islands are far from any other
inhabitable lands, the Moriori had "to learn how to get along with each other" and developed a
culture of non-violence (Diamond). The Moriori, isolated for roughly 600 years, developed a
unique culture and societal structure. The Moriori society was comprised of nine tribes headed
by leaders chosen in a semi-democratic manner (Davis and Solomon). No other Polynesian
group on neighboring islands followed leadership selection practices similar to the Moriori, such
as banning inter-familial marriages and strict ritual practices that valued natural resources (Davis
and Solomon). To aid in tapping the vast resources from the surrounding sea and support them
on long sea voyages, the Moriori created the wash-through raft called the waka korari (Davis and
Solomon). The Moriori constructed these large, deep rafts so that the "base of inflated kelp and
sides of bound reeds became partially submerged, giving the craft added stability" (Davis and
Solomon). With only 2,000 people at their peak population, Moriori's social structure and tribal
practices appear incredibly complex. The need to co-exist in close proximity led the Moriori to
develop powerful normative forces that bound the community to adhere to these traditions. The
Moriori were survivors who subsisted by these cultural practices and thrived in the Chatham
Islands' unrelenting environment against all odds. The Moriori developed a unique and vibrant
society and culture in their island world, all of which were soon destroyed.
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Part 2: Colonialism - European Interference
Polynesian culture had been documented since at least the 1769 with the arrival of the
English explorer, Lieutenant James Cook - more commonly known as Captain Cook. As part of a
commissioned series of voyages to Polynesia, Cook traveled to Australia, New Zealand, New
Guinea and the South Pacific Islands in hopes of documenting the new found lands (Orton).
While he set sail on the Endeavor, Cook kept a comprehensive journal and detailed maps that
shed light on the cultures in which he encountered and his perception of the indigenous traditions
and populations (State Library). He documented many of his voyages to various Polynesian
Island, but from my research I can find no record of his personal documentation of the Chatham
Islands. His three voyages took place from 1768-1779, coming to an abrupt end with his death in
the Hawaiian Islands (CCS “Biography”).

Figure 3. Map of the The Great Pacific Ocean by John Bayly, 1772.
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However, it was not until Vancouver Expeditions 1791 voyage that the Chatham Islands
that they entered the British gaze (CCS “George Vancouver”). Shockingly, from 1791-1842,
“Europeans knew of the Chathams’ existence but no government claimed or exercised authority
over them” (Brett, Australia and the Secretive Exploitation, 97). Despite the initial lack of
colonization, the Moriori were still subject to the horrors of colonialism. Their food and clothing
supply, as well as their harmonious way of life, were taken over by the threat of imperialism.
Brett explains that the European presence forced “The Chathams [to become] integrated into
wider imperial networks even though they sat beyond the official bounds of empire” (Brett,
Australia and the Secretive Exploitation, 97). Their involuntary involvement had dire
consequences for the Moriori, eventually cultivating an unstable environment that allowed the
Ngāti Tama and Ngāti Mutunga to invade the vulnerable Moriori.
Until 1791, the Moriori lived a reposeful life in isolation when two ships, the HMS
Discovery and Chatham, set sail to gather more information on New Zealand the the surrounding
islands. Lieutenant William Broughton, captain of the Chatham, landed on a small island off the
coast of New Zealand on November 29, 1791 (Vancouver, 84). Broughton spent a majority of his
time documenting his voyages to the North Pacific rather than the South Pacific, so even early
literature on the Chatham Islands is sparse (Broughton). He is quoted in a book by George
Vancouver that was distributed after his journey to the Pacific Islands was complete. A chapter is
dedicated to Broughton’s own journey, specifically speaking to his experience in the Chatham
Islands. As Broughton and his men ventured on to the island, he recalls that the Moriori “made
much noise” and they “entered conversations by signs, gestures, and speech, without understand
what [the other] meant” (Vancouver 85). Broughton speaks of trading with the natives and
examining their canoes. Ironically, he decided to name the Islands the Chatham Islands, though
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not after his ship, but rather the Earl of Chatham (Vancouver 86). Despite the documented
peaceful interactions between his crew and the natives, the hostility between the groups
increased over the course of Broughton’s time on the island. “[The Moriori’s] hostile intentions
were now too evident to be mistaken” and the Moriori allegedly attacked Broughton and his
crew, resulting in the death of one Moriori man and two injured British men (Vancouver 90).
Still, in the face of this aggression, the Moriori stuck to their peaceful code, meeting the British
with open arms on their next arrival. The Europeans and the Moriori managed to live cohesively
because the British did not intend to take over the Moriori's land because they intended to
establish a sealing industry. British and Australian influences in New Zealand brought
technological advances, including the weaponry used by the Ngāti Tama and Ngāti Mutunga
Māori tribes in the Moriori eventual genocide. "The colonial role was important but indirect: the
encounter of Māori with Britain and Australia provided the physical and ideological tools that
made the Moriori genocide possible" (Brett, The Miserable Remnant, 133). These consequences
seem unintended and did not fully manifest until approximately 40 years after the European's
arrival. The British arrival changed everyday life on the islands, though it did not precipitate a
colonial genocide. For the most part, interactions between the British colonizers and the Moriori
were civil and even, to a degree, friendly.
The introduction of the British and Australians led the Moriori diet to change once again.
The British treated natural resources with little respect or conservation. The Moriori were left to
struggle for access to those shared resources - seals in particular. The sealing trade became
crucial to both the British and the Australian economies while depriving the Moriori of their
traditional livelihood and food source (Brett, Australia and the Secretive Exploitation, 103). Both
colonialist groups profited from harvesting the Morioris' primary food source and did little to
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help the Moriori replace or replenish this resource. Though the British and Australians did not
annex Moriori lands, they did strip the land of every useful resource, making the already rigid
Chatham Islands environment even more unlivable for the Moriori. The Moriori typically relied
on a diet of seal meat and used seal skins as protective coats against the harsh climate. The
colonial sealing industry made these practices unsustainable (Brett, Australia and the Secretive
Exploitation, 101). The Moriori struggled to acclimate to a new diet that consisted primarily of
sea birds and lacked the nutritional quality that seal meat and seal blubber had provided. As they
did on their arrival in the Chatham Islands, the Moriori adapted to their new reality without much
complaint. Accounts circulated of British and Australian sealers having sexual contact with
Moriori women. These interactions left a wake of sexually transmitted diseases and children
fathered by the white men, or Pakeha (Brett, Australia and the Secretive Exploitation, 102). This
"fathering" was common in colonial history and eventually became widely accepted throughout
the Moriori culture. 1833 recorded the first marriage between a Pakeha and a Moriori woman.
This marriage created a new bridge between cultures, a connection that grew more common in
the Chatham Islands (Brett, Australia and the Secretive Exploitation, 106). Despite the
newcomer's harmful practices, the Moriori seemed to flourish. They continued to abide by
Nunuku's law, and "religious practices, language, and family structures developed over centuries
seemed safe" (Frost). On balance, the Moriori refused to engage negatively with the Europeans
and Australians. Instead, the Morioris welcomed the newcomers and cared for them, creating a
mix of cultures. This peaceful coexistence did not remain in place for long.
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Part 3: The Arrival of the Ngāti Tama and Ngāti Mutunga
to Rēkohu
The Moriori's calm lives on the Chatham Islands came to a crashing halt in 1835 with the
landing of the Ngāti Tama and Ngāti Mutunga Māori tribes. The Māori first arrived on colonial
ships as part of a sealing expedition (Brett, Australia and the Secretive Exploitation, 101). The
Ngāti Tama and Ngāti Mutunga saw the Moriori were lesser than themselves and viewed the
Moriori as uncivilized. The Europeans reinforced this prejudicial viewpoint. Unlike their
European counterparts, the Ngāti Tama and Ngāti Mutunga wanted to assert dominance over
Moriori lands and proceeded to destroy sacred aspects of Moriori culture as a part of that effort.
After the Ngāti Tama and Ngāti Mutunga destroyed a Moriori holy site, shot one Moriori, and
hung twelve others, they were shocked to see the Moriori's steadfast commitment to their
non-violent traditions. This devotion further enraged the Māori (Brett, Australia and the
Secretive Exploitation, 97). The Ngāti Tama and Ngāti Mutunga became even more brutal in
their attempts to assert their rights to the islands. The Ngāti Tama and Ngāti Mutunga felt they
had a rightful claim to the Island and carried out a practice called takahiwalk in which they
"ritually killed around 300 Moriori to confirm this claim" (King). The Ngāti Tama and Ngāti
Mutunga settled wherever they saw fit and killed or enslaved anyone they perceived to be in their
way. The Moriori would often run flee only to be caught and slaughtered by the Ngāti Tama and
Ngāti Mutunga. “If [the Moriori] did not work hard enough they were beaten and killed. If a man
had a handsome wife she would frequently be taken by her master, and the husband disposed
of… On one occasion, for no apparent cause but innate savagery, about fifty were roasted in one
oven” (Shand, 155). The Ngāti Tama and Ngāti Mutunga viciously treated the Moriori like
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sub-humans. The Ngāti Tama and Ngāti Mutunga walked through the islands, "announcing that
the Moriori were now their slaves, and killing anyone who objected" (Diamond). This practice
was common for the Ngāti Tama and Ngāti Mutunga, who viewed it as their obligation and
cultural duty to take over the land. To the Ngāti Tama and Ngāti Mutunga, the domination of the
Moriori was a natural byproduct of Moriori inferiority.
The chief of the Ngāti Mutunga, Matioro, led the violence against the Moriori. The Ngāti
Mutunga and the Ngāti Tama had been displaced from their homes in New Zealand during the
Musket Wars. While this led the tribes to seek new homelands in the Chatham Islands, the
Musket Wars were crucial in advancing the genocide in another way. The Musket Wars
introduced a new weapon technology significantly more lethal than anything the Māori had
previously seen. Many Māori tribes, including the Ngāti Tama and Ngāti Mutunga, quickly
adopted the musket and used it to kill mass numbers of Moriori (Brett, Australia and the
Secretive Exploitation, 108). As the attacks persisted, the Moriori refused to fight back and made
a collective decision during a meeting of tribal elders to follow their longstanding tradition of
non-violence (Frost). According to some, the Ngāti Tama and Ngāti Mutunga “killed hundreds of
Moriori, cooked and ate many of the bodies, and enslaved all the others, killing most of them too
over the next few years” (Diamond). The claim of cannibalism in historical accounts is suspect
as indigenous groups were often said to be cannibals to demonize them unfairly. Nevertheless,
even without those acts, these genocidal events were gruesome and inhumane.
The Māori and the Moriori are Polynesian groups who trace their origins back to New
Zealand. When the Moriori lived in New Zealand, they did not consider themselves separate
from the Māori. Once they migrated to the Chatham Islands, however, they identified themselves
as the Moriori. For hundreds of years, the two groups had no contact, and their cultures grew
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apart and became incredibly dissimilar. Though stemming from the same lineage, the Moriori
and the Māori diverged onto two radically different cultural paths. The Māori developed
"more-complex and the Moriori less-complex technology and political organization" (Diamond).
These differences would become crucial during the Moriori genocide. While the Māori are
thought to be raised to be aggressive warriors, the Moriori grew into peaceful sealers. Also, the
"Moriori reverted to being hunter-gatherers, while the North Island Māori turned to more
intensive farming" (Diamond). These two groups' daily lives could not have been more different,
leading each group to see the opposing group as "other." The Moriori were not pre-Māori as
many believed but of similar origin. Far from being inferior, the Moriori simply developed a
lifestyle that differed immensely from the Māori. Diamond theorizes that the differences between
the groups explain the Ngāti Tama and Ngāti Mutunga’s success and the Moriori’s defeat. The
Moriori have a deeply ingrained philosophy of non-violence, and even if they chose to defend
themselves, possessed significantly inferior weaponry. The Ngāti Tama and Ngāti Mutunga, by
contrast, arrived well-equipped, with weapons and infantry, completely ready to take over the
Chatham Islands.
The Moriori and the Ngāti Tama and Ngāti Mutunga see the events following the arrival
of the Ngāti Tama and Ngāti Mutunga on the Chatham Islands from wildly different
perspectives. One Māori perpetrator explained that the practice of killing for possession of the
land is “in accordance with our custom” (Diamond). The Ngāti Tama and Ngāti Mutunga
believed that they had a right to take over the land and that the subsequent killings related to that
duty did not constitute genocide. The perpetrator’s casual narrative is shocking - especially when
contrasted with the account of a Moriori survivor who explained that “[the Ngāti Tama and Ngāti
Mutunga] commenced to kill us like sheep… [we] were terrified… we were discovered and

Braun Freck 15
killed - men, women, and children indiscriminately” (Diamond). While the perpetrator defends
their genocidal actions as a necessity, the victim sees the perpetrator’s actions as barbaric. In fact,
both groups acted in alignment with their cultural understanding of their duties. “In framing their
victims, the perpetrators of this genocide were influenced both by their own traditional attitudes
towards Nunuku’s Law as a sign of weakness and by their colonial encounter with Britain and
Australia” (Brett, The Miserable Remnant, 140). The Ngāti Tama and Ngāti Mutunga sought to
expand their lands just as the British and Australian colonists threatened the Māori’s existence in
New Zealand. The Moriori stuck to their traditional principles of non-violence, refusing to use
violence even to defend themselves from harm. When viewed through the historical and cultural
lenses of the Moriori and the Ngāti Tama and Ngāti Mutunga, this seemingly straightforward act
of genocide becomes more complicated.

Part 4: The Moriori Myth
The origin story of the Māori and Moriori became complicated when the Moriori myth
was introduced in the eighteenth century. The Moriori myth led to a widespread "belief in a
pre-Māori New Zealand people, called the Moriori or Maruiwi, sometimes said to be
Melanesian, shorter, darker and inferior to the Māori newcomers, who exterminated or
assimilated them" (Belich, 26). However, the Moriori myth is filled with falsehoods, down to the
claim that the Moriori are Melanesian; genetics has proven that they are definitively Polynesian.
Despite a continued belief in the myth, the theory was disproved by 1859, and historians
continue to reject the idea. Even more egregious, some claim there was never "Māori
mistreatment of the Moriori on the mainland, some Māori denied that there ever had been a
people called Moriori, either in New Zealand or on the Chatham Islands" (King). This false
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Moriori myth provided naysayers a context of genetic inferiority to use as the basis for denial of
the Moriori genocide. While Moriori researcher, H. D. Skinner, has explained that the "Moriori
culture, though simple, was not in any way more primitive than that of the Māoris," many people
were not inclined to subscribe to that line of thinking (Skinner, 3). The Moriori lived peacefully
for generations, free of contact from much of the outside world. This solitude left them
ill-prepared to combat genocide and their philosophy of non-violence made them a perfect target.
Sadly, for decades, New Zealand schools taught that the Moriori were extinct, despite
evidence of living Moriori descendants (Roy). This false narrative made the revitalization of the
Moriori culture even harder than it needed to be. With a commonly held view that no Moriori
survived, people put little effort into helping surviving descendants maintain the Moriori culture.
The widely circulated Moriori myth tainted Moriori identity and left the general public believing
the Moriori were long gone. Verily, they were very much alive. It is simply untrue the Moriori no
longer existed. Many people claim Moriori heritage and practice Moriori culture today.

Part 5: Three Decades of Violence (1835-1863)
At the start of the genocide, the Ngāti Tama and Ngāti Mutunga killed roughly 300
Moriori to stake their land claim. However, the Ngāti Tama and Ngāti Mutunga then continued to
kill any Moriori who resisted enslavement or refused to give up their land. After the killings,
"1300 survivors were enslaved and forbidden to marry, speak their language or practise their
culture" (King). Men, women, and children were killed or forced into enslavement, with no
mercy spared for anyone. Despite the genetic similarities between the Māori and Moriori, the
Ngāti Tama and Ngāti Mutunga saw the Moriori as inferior and felt they, therefore, had the right
to kill or enslave them and take their lands. These acts killed a group because of their perceived
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race or nationality. Lemkin defines genocide as the "coordinated plan of different actions aiming
at the destruction of essential foundations of the life of national groups, with the aim of
annihilating the groups themselves" (Lemkin, 79). The Ngāti Tama and Ngāti Mutunga had a
clear plan to take over the Chatham Islands by killing and enslaving the Moriori. The Ngāti
Tama and Ngāti Mutunga destroyed Moriori's foundations of life and nearly annihilated the
entire population, sparing only a few who were kept as slaves. Lemkin explains that genocide
also requires the "disintegration of the political and social institutions, of culture, language,
national feelings, religion, and the economic existence of national groups, and the destruction of
the personal security, liberty, health, dignity, and even the lives of the individuals belonging to
such groups" (Lemkin, 79). The Ngāti Tama and Ngāti Mutunga stripped the Moriori of all rights
and destroyed their governmental structure, societal structure, religion, language, and much
more. Without a doubt, while many Moriori were killed, the survivors who were enslaved
suffered immensely, often dying from diseases brought over on the sealing ships. Dogmatically,
the Ngāti Tama and Ngāti Mutunga solely targeted the Moriori, ignoring the Chatham Islands'
white inhabitants (Brett, The Miserable Remnant, 140). Denied their personhood, the Ngāti Tama
and Ngāti Mutunga prevented the Moriori from living their lives in any functionally traditional
way. By this definition, we can undeniably regard the tragedy on the Chatham Islands as a
genocide.
The genocide destroyed the Moriori's entire daily structure, leaving few remnants of
Moriori culture or lifestyle. The Ngāti Tama and Ngāti Mutunga completely took over the island
and asserted their cultural beliefs and practices. The Moriori were prohibited from marrying,
which, in turn, limited Moriori births and decimating Moriori bloodlines. There is no question
that the gruesome events can be classified as a genocide, perhaps even as a form of colonial
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genocide. Colonial genocides are defined by killings as a result of territorial and military
expansion (Kiernan, 78). The Ngāti Tama and Ngāti Mutunga clearly intended to expand their
lands and did not spare any of the Moriori in their efforts. Though the Ngāti Tama and Ngāti
Mutunga killed in pursuit of territorial expansion, they justified the Moriori's killing and
enslavement by categorizing them as less-than. The enslavement and brutalization of the Moriori
on the Chatham Islands continued for the next 27 years. "By the time the slaves were released in
1862, Moriori numbers had plummeted to around 160—one-tenth of the 1835 population"
(King). This level of decimation undeniably aligns with the genocidal goal of annihilating an
entire population. As previously mentioned, the Ngāti Tama and Ngāti Mutunga not only
subjected the Moriori to genocide, but the Europeans also introduce new diseases to which the
Moriori had limited immunity (Davis and Solomon). This lethal combination decimated the
Moriori, leaving behind only a fraction of the community that once populated the Chatham
Islands. Through decades of enslavement, the Ngāti Tama and Ngāti Mutunga stole any form of
normalcy from the Moriori, and Moriori culture was seemingly destroyed. However, "through an
intricate system of rules and rituals, Moriori developed a way of life that ensured their long term
survival" (Frost). Despite being nearly killed off, the few surviving Moriori managed to keep
their culture alive. Though much historical literature posits that Moriori culture is dead, like their
ancestors, Moriori descendants are unwilling to let their heritage diminish and fight hard to keep
their culture alive.

Part 6: Missing Documentation
Despite efforts to reinstate the living culture of the Moriori, primary documentation
dating back to the 1830s of the genocide is less than ideal. After filing through British,
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American, Australian, and New Zealander newspaper databases, there were virtually no
documents found in my research mentioning the genocide while it occured. I changed my search
terms around innumerable times, with little to no success. Although the term genocide had not
yet been coined, there are actually no references to the Moriori at all. The Māori show up many
times in newspapers and pamphlets from the early 1800s, but still with no connection to any
violence against the Moriori. The Chatham Islands are mentioned in ship-logs and whaling
journals and along with that the culture of the Moriori is reflected, but the white European
population associated with the South Pacific seem to have no knowledge of the atrocities
committed against the indigenous groups of one of their islands. The Chatham Islands come up
in search results form newspapers all around the world, discussing expeditions to the islands and
the colonial presence in the small group of islands, and yet the natives are ignored.
Seeing as Polynesian cultures had been thoroughly documented since the 1760s and the
Moriori since 1791, it feels almost intentional that there would be no mention of the Moriori
genocide at all in common literature, thought I cannot prove this to be true - perhaps the
genocide was just not seen as news-worthy in the 1830s and 40s. That said, the Chatham Islands
were widely discussed in English-speaking press, particularly The Sydney Morning Herald,
throughout the 1840s but mainly for the purpose of political discussions over land ownership.
The genocide itself seems to have been pushed to the weighside for more euro-centric
conversations to take place, which is nothing new in history. However, in 1868 an Australian
newspaper entitles The Age explicitly calls out the mass killings and enslavement of the Moriori
people by the Ngāti Tama and Ngāti Mutunga Maori tribes.
Despite decades of records of the Chatham Islands, documentation becomes even more
sporadic between 1800 and 1835. The Sydney Herald seems to be the most frequent publisher of
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documents referencing the Chatham Islands, though the Moriori are never specifically name.
Most of the newspapers and articles only say “natives” instead of referencing a specific group,
which is an ambiguous term when dealing with the Chatham Islands due to the presence of both
the Moriori and the Ngāti Tama and Ngāti Mutunga. The earliest newspaper I could find
speaking of the Chatham Islands is a section entitled “New Zealand” in The Sydney Herald in
1836 (“New Zealand”). The same story was corroborated in The Caledonian Mercury of
Edinburgh, suggesting that the perspectives of the natives of the polynesian islands were
widespread across Europe due to the circulation of stories like the following (“Australia”). At
this point in 1836, the Moriori Genocide was thought to have already began. Enslavement of
Moriori had become commonplace and the Māori had fully taken over the Chatham Islands
(Diamond). In this particular article, Captain Harewood recounts an ambush of his ship that had
taken place after a trade went south between himself and New Zealanders. He explains that
Natives had taken over the ship to ensure a way for them to get to the Chatham Islands as a safe
haven from war-torn Port Nicholson (“New Zealand”). However, Harewood uses the terms
natives, savages, and New Zealanders interchangeably, making any distinction between the
difference group of which he is speaking extremely foggy. He explains that “the New Zea’anders
treated all hands very kindly during the seizure of the vessel,” right after stating that his “vessel
was taken by the Natives of Port Nicholson” (“Ship News”). Within his account, there is no
mention of any violence or enslavement on the Chatham Islands, only Port Nicholson . Port
Nicholson was inhabited by Māori, so it is safe to say he is speaking mostly, or completely, of
Māori in this piece (Ministry for Culture and Heritage). However, this begs the question of the
lack of conversation around the genocide taking place at the exact moment this account was
recorded. Additionally, the “Natives” in this piece are not the victims of anything, he - the white
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man - is. Harewood suggests that the natives took over his ship, tied up his crew, and forced
them to use the ship to travel to the Chatham Islands for safety - all the while “the savages also
killed a young girl of about twelve years of age, cut her to pieces, and hung her flesh up to
posts… saying that she was the cause of [Harewood’s] detention” (“New Zealand”). Yet, he ends
the story by listing the gifts he received from the “savages” in return for the usage of his vessel
(“New Zealand”). It is an interesting contrast in the story, but even more telling that it cuts out
any knowledge of the actual native population indigenous to the Chatham Islands. He makes no
distinction between the natives who insist he take them to the Chatham Island and the natives
living on the Chatham Islands already. This lack of delineation could be due to his minimal time
spent on the island or it could be a stereotypical understanding that all Polynesian cultures were
the same - uncivilized and gruesome. His account depicts the natives in general as a savage
group who was capable of taking over his ship with little to no issue as they used tactics of
taking hostages to ensure a route to safety on the Chatham Islands. I wonder how much of this
account is warped by Harewood’s preconceived notions of native populations rather than his
actual experience. Though I cannot be sure he was speaking about a Māori tribes instead of the
Moriori, it is safe to say he fully ignored any indigenous group already inhabiting the Chatham
Islands and only spoke of the native group that sought refuge on the islands.
Other newspapers of the time speak of the natives of the Chatham Islands as barbaric
creatures. In one newspaper articles published in 1839 in an Irish journal called The Freeman’s
Journal, they reference a story of a ship full of French whalers who were killed and eaten by the
natives of Chatham Islands (“Extract of a Letter”). This same story was published in the Belfast
News-Letter of Northern Ireland, proving the desire to promote this type of narrative to a large
audience (“Murder of a Ship’s Crew”). The Irish telling of the event places the native population
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in the role of abuser. Even if the story were completely true, the Irish ignore any of the factors
that may lead a group to kill invaders. Instead, they place full blame on the natives and lack an
understanding of the harm caused by colonization to an indigenous group that has been isolated
for a large majority of their history. A later article published in London’s The Era tells of the
French Captain Cecille who stayed returned to the Chatham Islands to punish “the chief and the
natives for the massacre of the crew of the Jean Bart whaler,” thought it does not describe what
type of punishments were endured (“Relative to Otaheite”). This story is puzzling because it is
published in 1839, four years after the beginning of the genocide. Most of the Moriori would
have been murdered or enslaved by the Ngāti Tama and Ngāti Mutunga at this point, so I would
venture to assume, though I cannot say for sure, that the natives referenced in this story are of
Māori descent, not Moriori. Seeing as the Moriori were known to be a peaceful community with
little resources to wage a full attack on a ship, it seems unlikely that in the midst of a genocide
they were able to seige this French ship. However, the Ngāti Tama and Ngāti Mutunga would
have been fully armed during this time after the Musket Wars and would have been capable of
waging an attack, especially after their victorious attempts at genocide and enslavement of the
Moriori (Brett, Australia and the Secretive Exploitation). Additionally, the Māori as a whole
were commonly thought of to be cannibals, so this account would be in line with the
stereotypical European view of the Māori and their violent and unorthodox lifestyle. As a result,
I am not sure how much information can be gleaned from this articles particularly about the
Moriori or how much of the information is valid. Instead, the articles give insight into the
European idea of indigenous populations and their lack of need to differentiate between them.
And even if the articles are referencing solely the Ngāti Tama and Ngāti Mutunga, they suggest a
savage nature to the group that promotes all stereotypical notions of indigenous populations as
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well. So, instead of giving actual insight into the groups themselves, the articles are more
educational in terms of European viewpoints than native culture and practices.

Part 7: Entering the Public Eye
One of the earliest documents I could find explicitly citing the Moriori is a rather biased
article published in the Manchester Courier and Lancashire General Advertiser in 1866. The
article is broken down into multiple sections, the first detailing the life of a Māori man who lived
his life enslaved by other Māoris. The document speaks of a delusional indigenous religious
leader, Te Ua, who runs a belief system based on murder and cannibalism (“State of Affairs in
New Zealand”). This story supports previous accounts of Māori groups, but gives no evidence as
to the truth behind the claims. Under supervision, Te Ua was invited to Auckland to meet with
the Supreme Court (“State of Affairs in New Zealand”). The man had been taken prisoner along
with his mother by another Māori tribe when he was a young child, enslaving him “much the
same as among the Eastern nations; they were admitted as members of the household, and treated
with invariable kindness, except in time of famine, when they were occasionally eaten” (“State
of Affairs in New Zealand”). The contrast between “invariable kindness” and being
“occasionally eaten” is given no more thought. Instead the article moves on from this
inimaginable reality, leaping into a conversation about Christian missionaries and the benefits
they provide to the indigenous populations by moving them further away from their seemingly
‘savage’ roots. The story explains that Te Ua was then led to God when was taken under the
wings of Christian missionaries and his life has improved morally and physically ever since his
introduction to Christianity (“State of Affairs in New Zealand”). While this portion of the paper
does not directly reference the Moriori, it does give insight into how the British view the
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indigenous populations of the South Pacific. The European perception of ingenious populations
is somewhat contradictory. The British are willing to lend a hand to one Māori man, but
stigmatize the Māori as a whole. They claim Te Ua is a good man because he came to accept
Christianity, whereas he was delusional before when he was more aligned with traditional
spiritual practices. The Māori are characterized as both victims and victimizers in this story.
They are depicted as weak enough to become enslaved, but strangely aggressive enough to be
enslavers who eat their slaves in time of need. And the most intriguing part is that the British feel
as though Eastern slaves had been treated with respect, as part of the family. Perhaps this warped
view of slavery sheds light on a potential reason the Moriori genocide was not publicised.
A large portion of the genocide involved enslavement of the Moriori by the Ngāti Tama
and Ngāti Mutunga rather than direct killings. If the British see the Ngāti Tama and Ngāti
Mutunga’s enslavement practices as fair and exhibiting “invariable kindness,” it may explain the
lack of coverage of the genocide. The lifestyle on the islands would have been viewed as normal,
because, as according the this article, the same practices were seen on other South Pacific Islands
and New Zealand. It would be reasonable to assume that the Europeans would have taken little
notice of natives enslaving other natives if they thought it was customary and believed the
enslavers to treat their slaves as “members of the household.” While this perverted view proved
to be detrimental to the Moriori and most likely contributed to, if not gave way to, the
decimation of their population and culture, it offers a potential explanation for the lack of
coverage of the genocide throughout the U.S., Australia, New Zealand, and all of Europe.
However, in the second portion of this article entitled State of Affairs in New Zealand,
we see the first specific mention of the Moriori and an indirect reference to the genocide. The
section speaks of a Māori prisoner and New Zealand’s decision to send him to the Chatham

Braun Freck 25
Islands for his “disposal” (“State of Affairs in New Zealand”). The Chatham Islands are then
explained as a beautiful land inhabited by an uncouth society. The islands are said to be inhabited
by “aborigines, known as Morioris, [who] belong to the Polynesian race” (“State of Affairs in
New Zealand”). This is the first time I have seen the specific naming of the group as Moriori and
link them to other Polynesian cultures in an article from the time. However, there is significantly
more description of the islands rather than the people native to the land. The author finds the type
of environment that prisoner will endure to be more substantial than the population he will
encounter. The article moves on to explain that “in 1791 the native population amounted to about
1,000 souls: it has now been reduced to 120” (“State of Affairs in New Zealand”). There is no
other information given decoding the loss in population. I find it interesting that they included
this statistic, but did not qualify it in any way. The population loss could be attributed to the
introduction of new diseases or lack of resources rather than a genocide. Instead, they leave the
900 deaths completely unexplained. Though I cannot be sure of the intent, I imagine it was a
strategic move to leave out the horrific story behind this population depletion. During the last 25
of the genocide, the British had claimed the Chatham Islands as their own (Brett Australia and
the Secretive Exploitation, 97). If the British acknowledged the genocide, they could have been
held resposible for the atrocities or blamed for the continuation of the brutality. However, the
other possible explanation for the unexplained loss in population could be the lack of information
circulating on the genocide in general during the time period. This article could very well be a
product of the exclusive white-dominant culture that made an effort to hide the negative effects
of colonialism and imperialism on native populations. Though we cannot claim to know the
intention of the author, it is crucial to theorize why the 900 deaths would and could go
unexplained - and why they would even be referenced at all. However, this article is a turning
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point in the literature that allowed for more information to be uncovered in future writings. It
was published three years after what is thought to be the end of the Moriori genocide. It is telling
that the article references the loss of life so soon after the genocide’s end, even without atributing
the deaths to a specific cause. Even so, it is a sad reality that the genocide continues to get little
recognition throughout the world and that articles like these are so hard to come by. But, the
fighting strength of the Moriori lives on through the living population and the story can be
re-written with accurate details moving forward.
Another article was published in 1866 in the Sydney Morning Herald, discussing the
origins of indigenous populations in New Zealand. The article paints the Maoris as a “nation of
warriors” who originally came to New Zealand and “passed at once from a war of extermination
waged with the original native of New Zealand - probably a “Moriori” like the aboriginal people
of the Chatham Islands - to a succession of bloody wars against one another” (“Sketches from
New Zealand”). While this writing directly speaks about bloodshed between the Maori and
Moriori, it does not actually reference the genocide. Instead it is speaking of the ancient history
of the indigenous tribes of New Zealand, before the Moriori would have migrated to the
Chatham Islands. Even with the inclusion of the Moriori, there is actually some doubt if this tribe
was even Moriori at all which can be seen through the language of “probably a “Moriori” like
the aboriginal people of the Chatham Islands” (“Sketches from New Zealand”). The author is
just suggesting that the group was similar in nature to the Moriori and does not speak about the
genocide, just past violence between indigenous groups. In another article published in an 1866
addition of the Sydney Morning Herald, a ship reaches shore and its passengers are greeted by
“the usual dismal and inharmonious Maori greeting” (“The Chatham Islands”). The military and
prisoners on the island take note that “the Maori and Moriori races, which have so long inhabited
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the island, are expiring at a fearful rate… and in a few years probably nothing will remain but
their graves” (“The Chatham Islands”). This observation is intriguing, as it recognizes the loss in
population, yet again there is no reference to the potential cause. The author also separates the
Maori and the Moriori in the text, but does view them as separate entities but instead as one
indigenous population. However, this is the first mention of the extinction of the indigenous
population, so it is one step closer to identifying the genocide, thought it does not make that
connection on its own. 1866 is a pivotal moment for the Moriori in terms of acknowledgement
even of their existence apart from the Maori, and the increase in common documentation is a
testament to that realization.
Finally, in 1868 an article was published in an Australian newspaper called The Age that
spells out the atrocities committed by the Ngāti Tama and Ngāti Mutunga against the Moriori.
The story explains that the Ngāti Tama and Ngāti Mutunga were pushed out of mainland New
Zealand, seeking refuge first in Port Nicholson before landing in the Chatham Islands (“The
News of the Day”). The peaceful Moriori are described as being “easily reduced… to a state of
slavery” and “treated… with great cruelty” because they exhibited neither“physical courage, nor
of such improved weapons of warfare” (“The News of the Day”). The horrific reality is not
mentioned again, but this direct blame is the first I can find. The article blatantly calls out the
Ngāti Tama and Ngāti Mutunga for their crimes against the Moriori and even understand that the
Ngāti Tama and Ngāti Mutunga were aided in their endeavor by the British through armament
and forced migration. By the late 1890s, the notion that the Morioris were dying out becomes
more mainstream. One Pennsylvania newspaper expresses that the Morioris “have less energy
and vivacity than the Maoris, and they were less warlike,” as a way to explain their seemingly
nearly-extinct population (“The Vanishing Morioris”). Though this article paints the Morioris in
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a negative light, it does place blame on their diminishing population on the Maoris and
recognizes the enslavement and killings that occurred. The articles follow Shand’s exploration
and writings of the Moriori, so that could explain the uptick in articles. Consequently, the story
of Moriori history and culture circulated around the world, beginning to shed light on the
horrible acts committed against the small peaceful tribe.

Part 8: Data Base Analysis of Available Resources (need
analysis still)
While an analysis of the content produced in the available articles is crucial to the
understanding of literature produced on the Moriori genocide during the 1800s, it is just as
informative to analyse the types of available resources. Though I searched through what I believe
to be every database accessible to me, very few turned up resources referencing the genocide.
After looking at over 30 databases, I was able to recover the most articles on Newspapers.com,
so I have chosen to analyse the available resources through this database. Other databases had
significantly fewer resources pertaining to the subject, so an analysis of those databases would
give less of an overview of the amount of information accessible. Through Newspapers.com I
will examine the amount of results produced from three different search words; Moriori, Maori,
and Chatham Islands. I would like to note that when searching Ngāti Tama and Ngāti Mutunga
on any database to which I have access, the databases were unable to return any results. While I
did not restrict the countries from which the articles were written, I did filter the dates in which
they were published. The charts below depict the number of articles generated for either of the
three search terms used in various years between 1790 and 1890. While 1791 was chosen due to
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the British landing in the Chatham Islands in that year, the decision to cut off at 1890 was
somewhat arbitrary, seeing as it is nearly 30 years after the genocide occured. However, the
hundred year timespan does give a range of possibility to the amount of data available which
gives an idea of why the public may have been unaware of the genocide for so long. The
numbers reported below are based off of the search results generated by Newspapers.com as of
23 March, 2021.
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Figure 8. Number of Articles Published Including Moriori from 1790-1900
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Part 9: Early Reparations
In the mid-1800s, the Ngāti Tama and Ngāti Mutunga’s reign on the Chatham Islands
began to slip. In 1842, Queen Victoria expanded the Colony of New Zealand to encompass the
Chatham Islands (Skinner, 33). While still enslaved, the Moriori began petitioning the New
Zealand Crown in the 1850s, asking for “recognition of their status as original inhabitants of the
islands, and for the restoration of the lands taken from them” (Davis and Solomon). The
government repeatedly denied their petitions. In 1862, the Moriori filed a petition, both in Māori
and Moriori, to Governor Grey of New Zealand entitled 1862 Moriori Petition to the Crown for
Recognition of Land Rights and Emancipation from Slavery.

Figure 9. Original copy of the 1862 Moriori Petition to the Crown for Recognition
of Land Rights and Emancipation from Slavery.
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The 1862 petition was a culmination of past petitions and letters dating back to the 1850s.
The document included an 1859 Manuscript signed by six Moriori elders and “a series of letters
to the Colonial Secretary in 1862” signed by 30 elders (Moriori Petition). The petition asked the
Crown to recognize the Moriori as the original inhabitants of the Chatham Islands and explained
the history of the Moriori on the islands to “distinguish Moriori from the Māori occupants of the
island” (Moriori Petition). The letters sought to show the Moriori connection to the Chatham
Islands through personal stories and support of tribal elders.
The latter part of the 1862 petition addresses the Moriori emancipation and the events of
the 1835 genocide. The Island Magistrate, Archibald Shand, explained that “the present
petitioners are… urgent in soliciting a certain apportionment of the land for their special behoof more effectively to establish their general freedom” (Moriori Petition). England had outlawed
slavery decades prior to this petition, written while the Moriori were still enslaved. To create the
petition, Moriori elders held their first meeting in 27 years to speak about the petition's intention
and the events of the genocide that brought them to this place (Moriori Petition). The 1862
petition was a formal attempt by the Moriori to reclaim a sense of civility. The petition included
a list of every Moriori who lived before 1835, denoting those who were killed, eaten, enslaved,
or survived (Moriori Petition). Crosses next to the victims and survivors' names delineate the
horrific fate of the Moriori.
A man named Hirawanu Tapu was selected to deliver this petition to the Crown. Tapu
was 11 years old when the genocide began and went on to become a Moriori tribal leader and an
expert in Moriori culture, assisting anthropologists in collecting Moriori practices (Moriori
Petition). The petition captured the attention of the Crown, and a full trial was held, though little
would change in the lives of the enslaved Moriori until the following year.
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Figure 10. Portrait of Hirawanu Tapu from the Karapuna Moriori Photo Collection.
Although initial efforts failed, in 1863, the Treaty of Waitangi finally released the Moriori
from slavery (Davis and Solomon). The Treaty of Waitangi marked the official end to the
Moriori genocide and allowed the surviving 160 Moriori to regain their freedom. Moriori elders
began to hold meetings once again, and people migrated back to their traditional homes and
rejoined their tribes. The majority of the Ngāti Tama and Ngāti Mutunga moved back to New
Zealand, leaving behind the newly freed Moriori. The Moriori persisted in their legal claims to
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the Chatham Islands, with the Native Land Court not established to settle these claims until
1870. Even then, the court ruled in favor of the Māori, “awarding 97.3% of the land to Ngāti
Mutunga after applying the legal rule that those in occupation in 1840 had the greatest rights”
(Davis and Solomon). The Māori had significant familiarity with the colonial court system, while
the Moriori had no experience in these venues (Moriori Petition). The Māori were well prepared
to work through the legal system from their dealings with the Crown during prior land disputes.
Despite the court’s decision against them, the Moriori re-established themselves in the Chatham
Islands and began to rebuild their lives and establish their culture.

Part 10: The Revitalization of Moriori Culture
For the hundred years following the Native Land Court’s decision, the Moriori attempted
to reinstate themselves in the Chatham Islands. With the general public being taught that the
Moriori people were extinct, little was known about the surviving community. When "the last
known full-blooded Moriori, Tommy Solomon, died in 1933," his death was heralded as the end
of the Moriori people. This view demonstrates “a fetish for full-bloodedness overlooks the
survival of Moriori people” and does not take into consideration the hundreds of mixed Moriori
who claim their heritage as well (Brett, Australia and the Secretive Exploitation, 99). Moriori
communities continued to grow and established tribal governments, organizations, and even
Moriori newspapers (Davis and Solomon). These communities refuted the claim that Tommy
Solomon was the last of the Moriori and proved their society to be alive and well. In 1983, at the
age of 23, Maui Solomon was “appointed by the wider Solomon family as the chairman of the
Tommy Solomon Memorial Trust Foundation” (Solomon Moriori). This started his journey and
life-long career into the efforts for revitalization of the Moriori culture. In the 1980s, the Moriori
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finally won a legal battle over fishing rights in the Chatham Islands (Davis and Solomon). This
victory allowed for reclamation of their lands and provided the Moriori a role in the original
industry they had subsisted on for centuries. In 1994, the Morioris once again asked for
recognition as Chatham Islands' rightful inhabitants, “along with compensation for cultural and
material losses” from the genocide, explaining that the Māori had to be held accountable for the
damage done to the Moriori (Davis and Solomon). More and more Moriori descendants began to
reconnect with their heritage, with one, in particular, taking a leadership role, Maui Solomon, a
direct descendant of Tommy Solomon.

Figure 11. Portrait of Maui Solomon from “National Portrait: Maui Solomon.”
In 2014, The Hokotehi Moriori Trust conducted the IPinCH (Intellectual Property Issues
in Cultural Heritage project) Case Study as part of a contribution to the Moriori Cultural
Database. The document produced from the case study outlines the whereabouts of the Chatham
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Islands, an introduction to the Moriori and Moriori culture, a description of the Peace Covenant,
an explanation of the genocide and the “recognition,” “re-building,” and “revival” post-genocide
(Thorpe). The case study itself is broken down into the case study objectives, partnerships and
co-developers, Keke Tura core objectives, participants, methodology, and research ethics
(Thorpe). The case study objectives laid out in the IPinCH Case Study are as follows:
“To establish a Moriori cultural knowledge database for the recording of
traditional knowledge; To carry out survey work with elders in an indigenous
methodological and ethical framework; To ensure that Moriori IP is protected
through appropriate recording and access protocols; To develop the Hokotehi
knowledge recording mentorship programme to assist with the expansion of the
TKRP project in future years and to up-skill our members in recording
technology; To develop indigenous archaeological recording methods that may
work as models for other indigenous communities; and To explore options for
land and resource management which protect cultural heritage” (Thorpe, 18).
These objectives seek to provide a more comprehensive understanding of Moriori culture while
simultaneously building the amount of resources available on the group to the public. In addition,
the objectives strive to examine the land of the Chatham Islands in conjunction with the Moriori
population and culture. These core objective were “proposed through the agency of the Hokotehi
Moriori Trust’s (HMT) culture and identity trust (Te Keke Tura Moriori)” which was gifted to
the Moriori in 2008 “from the New Zealand Government to ensure that Moriori identity… is not
lost and that the covenant of peace that was observed by Moriori is honoured and preserved for
future generations” (Thorpe, 19). This case study is the only attempt, or only successful attempt,
I can find to consolidate information on the Moriori in order to promote revitalization of the
Moriori culture. The core objectives of the Keke Tura differ only slightly from the objectives of
the case study as a whole. On the whole, the objectives are more pointed towards cultural
revitalization and preservation than carrying out specific scientific methods of research. The
Keke Tura core objectives are identified as the following:
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“Revitalisation of Moriori culture (promotion of and research into language,
music, arts and traditions); Research into hokopapa Moriori; Raising awareness
about Moriori (e.g., through development of and provision of educational
resource material); Affirming Moriori culture and identity through dispelling
myths and inaccuracies about Moriori; Research into or field work on cultural and
physical heritage; Promoting and fostering a better understanding of the Moriori
legacy of peace; and Protecting and recording traditional knowledge and practices
using the Traditional Knowledge Revival Pathways (TKRP) system” (Thorpe,
19).
The case study collected testimonials, started research projects, produced publications, and much
more as a way to preserve and promote Moriori culture (Thorpe, 69-71). The case study also
worked to reinstate the Peace Covenant (Te Tohinga Rongo) (Thorpe, 72). These efforts gave a
new voice to the Moriori and allowed for the revitalization of many traditional practices now
recognized by New Zealand. Since 2014, strides have been made to gain more official
recognition of the Moriori genocide as part of the reparations imperative to fully reinstate
Moriori culture as a living tradition.
In 2017, Maui Solomon assisted in drafting a petition to the New Zealand Crown entitled
Moriori and The Crown: Agreement in Principle to Settle Historical Claims. The petition was
backed by the Hokotehi Moriori Trust, which was established in 2008 to foster the revitalization
of Moriori culture. The Te Keke Tura Moriori Identity Trust is a subgroup of the Hokotehi
Moriori Trust that “comprises a $6 Million ‘gift’ from the Crown” to consolidate and rebuild
Moriori culture (TKT). The Te Keke Tura Moriori Identity Trust provides grants and
scholarships for Moriori people to promote the education and retention of Moriori culture. The
2017 petition asked the Crown for equal representation in the government, recognition of
Moriori values and culture, and financial and commercial redress of 18 million dollars, among
other things (Moriori and the Crown). The document states that the Crown did not meet the
original Moriori petition's expectations, and the Crown owes compensation to the Moriori for the
loss of lives and culture suffered. “In 2020, the Hokotehi Moriori Trust settled its treaty claims
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with the Crown. The terms included the transfer of culturally significant land on Rēkohu and a
cash payment of $18 million” (Davis and Solomon). Finally, the Moriori had gained a victory
and some measure of reconciliation. The petition also provided for “an agreed historical account
[of the genocide and Moriori life] and a Crown apology” (Roy). This long-overdue recognition
came nearly 200 years after the Moriori genocide. Moriori descendants can now find peace,
knowing that the hardship their people survived is recognized worldwide. The acknowledgment
forces the world to see the Moriori as an existing culture, making space for them to reconstruct
their societal practices.

Conclusion
The Moriori established an intricate society that adapted to the challenges they
confronted in the environment of the Chatham Islands. They lived peacefully for hundreds of
years before the British and Australians arrived and diverted their primary food source by
establishing the sealing industry. Though the British and Australians did not play an active role
in the Moriori genocide, they did introduce advanced weaponry, such as the musket, to New
Zealand, allowing the Ngāti Tama and Ngāti Mutunga to carry out mass violence against the
Moriori effectively and efficiently. Additionally, the Crown allowed the Moriori's enslavement
under the Ngāti Tama and Ngāti Mutunga to continue nearly 20 years after the British outlawed
the practice. To this day, the Ngāti Tama and Ngāti Mutunga have taken little responsibility for
the Moriori genocide. The Crown, however, after multiple petitions, has now acknowledged the
atrocity and the role they played. The successful 2017 petition, set within the context of a
dramatically different social climate than that in place for the 1862 petition, finally saw the
Crown take responsibility. After the Moriori were freed and a small portion of their original
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lands returned, they began rebuilding their culture and society. The success of the 2017 petition
and the recent establishment of Moriori trusts has aided the Moriori cause and advanced their
efforts to re-establishing their culture.
The money granted by the Crown as reparations for the genocide will help to revitalize
the Moriori community further. Today, Moriori groups primarily aim to educate others on their
existence as a culture, their revitalization of traditional practices, and their devastating past.
Moriori leaders have worked to repatriate Moriori heritage from Britain as part of the reparations
to join many Moriori artifacts donated to New Zealand museums by the community.
Incontrovertibly, the Morori, who now number nearly 1,000 people compared to the 160 people
who survived the genocide, use their resources to re-establish their practices and grow their
community. Without the Crown's reparations, the Moriori would be much more challenged to
provide scholarships, regain Moriori artifacts and practices, and physically rebuild historic
Moriori landmarks. Without the reparations, the Moriori culture might live on within individual
families, but their community's existence would be lost to the broader public. The Moriori can
now rebuild their thriving community and make this world richer by their presence.
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